RV 1.35
rsi: hiranyastupa angirasa; devata: 1st pada agni, 2nd pada mitravaruna, 3rd
pada ratri, 4th pada savita, 2-11 savita; chanda: tristup, 1,9 jagati
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Analysis of RV 1.35
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hvayami agnim prathamam suastdye hvayami mitravarunav ihavase
hvayami ratrim jagato nivésanim hvayami devam savitaram tGtaye 1.035.01

Interpretation:
"I call to Agni first for wellbeing! I call to Mitra and Varuna here for increase! I call to

Night who introduces [all] to the manifested world! I call to the God Savitar for a power
of growth!”

ratrim jagato nivesanim (1.35.1), Sri Aurobindo translates as the Night
“which holds the world and all its unrevealed potentialities in her obscure
bosom.”

nivesani is derived from the root n/-vis, Causative, ‘to introduce, to make
enter and settle down’. So the phrase can be translated as ‘I call for
Night, an introducer into the manifested world’.

So, Rishi invokes Agni first for well-being, Mitra and Varuna for
protection and support, Ratri to locate us in the world, and the Divine
Savitar for our growth in this manifested world, Gtaye.

The second verse again mentions the dark space and Savitar, who now
himself introduces all mortal and immortal beings into the Manifestation:
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3 krsnéna rajasa vartamano nivesayann amftam martiyam ca
hiranyayena savita rathena a devod yati bhivanani pasyan 1.035.02

Interpretation:

“Expanding by or through the dark space, introducing and determining the
immortal and the mortal in Manifestation, the God Savitar comes in his
golden chariot, seeing all the becomings in this world.”




It is interesting that now Savitar is also called niveSayan, ‘introducing’,
‘placing’, ‘settling” as the Night in the previous verse. He is placing in the
Manifestion of the Divine both immortal gods and mortal creatures for their
interaction, as it were. This function of Savitar manifesting the Divine by
bringing all creatures together is central for understanding of his role. For it
is by the dark space that He returns to Himself: @ krsnena rajasa
vartamanah, placing all in their right place during this Self discovering
return. (Cf. the ‘Ananda circuit’ by the Mother).
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yati devah pravata yati udvata yati Subhrabhyam yajaté haribhyam
3 devd yati savita paravato apa visva duritd badhamanah 1.035.03

Interpretation.

“The God moves by the downward path, and he moves by the upward. By
the two horses he moves, who is of the Sacrifice!

From the beyond the God Savitar comes to us, destroying all the difficulties
on our path.”

This particular feature of Savitar to move in two directions is presenting
him as a Creator, who supports the Sacrifice, which is of the double
movement and exchange of consciousness between the higher and the
lower hemispheres (BhG 3.9-15). But himself he comes from the beyond
being neither in the higher nor in the lower hemisphere, but in both and
even beyond both of them. (cf. I8aUp 9-11)

The two horses also might symbolize the double character of his
manifestation, representing his double mastery and presence in the light
and in the night. So when he comes from the transcendental realms then all
the crookedness of the Night gets straightened up.
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abhivrtam kr$anair visvarlipam hiranyasamyam yajatdé brhantam
asthad ratham savita citrabhanuh krsna rajamsi tavisim dadhanah 1.035.04

Interpretation:
“Savitar has mounted his chariot, which is covered with pearls, and has a
golden pole, being vast and of the universal Form! He is full of varied rays




of light, who is of Sacrifice, yajatah, [moves] towards dark spaces,
establishing/ bearing power and might!”

The last phrase can be also translated as “establishing or holding mightily
the dark spaces”. For it is because of his presence that the dark spaces
have at all their might, it is because he is there hidden within them that the
falsehood can act with power. It is falsehood only on the surface of its
being, in the depth it is the Iluminous Truth hidden by the darkness;
therefore falsehood can act on the basis of truth only.

Vocabulary:
hiranyasamya, mfn. having golden pegs RV.

krsana, n. a pearl, mother-of-pearl RV. i, 35, 4 and x, 68, 11 AV.
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vi janan chyavah sitipado akhyan ratham hiranyapraligam vahantah
$§asvad visah savitur daiviyasya upasthe visva bhuvanani tasthuh 1.035.05

Interpretation.

“"The white-footed Bay Horses of the Lord Savitar are carrying him in the
chariot with a golden fore-part, they see [and by seeing manifest] widely all
the beings who are born here in the material body, for all who have entered
this manifestation are for ever held in the lap of the Divine Savitar together
with all the worlds or becomings.”

It is a statement that all the manifestation of the Divine [the container and
the contained] is in care of Savitar. It is he who is manifesting all the
beings here with his two powers, brown and white-footed horses, and all
the worlds are in his lap.

Vocabulary:
Sitipad, (strong form -pad) mf(padi)n. white-footed RV. AV. Kaus.; blackfooted

MW.

Siti, mfn. (perhaps fr. So) white L.; (cf. sita) black, dark-blue.

sSyava, mfn. (connected with Syama) darkbrown, brown, dark-coloured, dark RV.
AV. Br. &c. drawn by brown or bay horses (said of chariots, Ved.) MW.; m. a
brown horse RV.

hiranyaprauga, mfn. having a golden fore-part (said of a chariot-pole) RV. i,
35, 5.
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tisré dydvah savitir dvd upastham’ éka yamasya bhivane virasat
anim na rathyam amrtadhi tasthur iha bravitu ya u tac ciketat 1.035.06

Interpretation:

“There are three heavens of Savitar: two are in his lap and one is in the
realm of Yama, the home of heroes. As on the pole of the car (all the parts
are fixed) similarly all the things which are immortal rest on him! Here the
one who perceives it should speak.”

Savitar has three heavens, two of which are close to him: the Higher and
Illuminded Mind, and one heaven: the proper Mind is in the realm of Yama,
the place where the souls take the physical body. The very fact that Higher
and Illumined Mind are in his proper domain, though they are a part of the
lower hemisphere of the Night, is a significant characteristic of Savitar, who
expands by and through Night, manifesting the Divine in the World.

Sri Aurobindo explains the function of the Illumined mind: “The world you
saw above the head was the plane of the Illumined Mind which is
a level of consciousness much higher than the human intelligence.
It is there that the Divine Light and Power come down to be

transmitted to the human consciousness and from there they

work and prepare the transformation of the human consciousness
nml

and even the physical nature.

Vocabulary:
virasah, mfn. (Nom.-sat}; vira prob. for vira) subduing or confining or harbouring

men (applied to Yama's heaven) RV. i, 35, 6.
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vi suparnd antariksani akhyad gabhiravepa asurah sunithah
kivedanim sdriyah kas ciketa katamam dyam rasmir asya tatana 1.035.07

Interpretation.

“The one with perfect two wings (of the higher and lower hemisphere)
oversees and enlightens all the inner spaces between heaven and earth,
quivering deeply with the ecstasy of his supreme bliss; he is the Mighty
Lord, the perfect Guide!

! Volume: 22-23-24 [SABCL] (Letters on Yoga), Page: 961



Where is Surya now? Who can perceive? Where, to what heaven has his Ray
expanded?”

These are rhetoric sentences, which are meant to show the wonder of the
Rishi about the manifestation of the Supreme. "Where would the Ray go or
extend? to what [new or another] heaven, manifesting the Divine? Who
knows it here, who can clearly see it here?” In other words: “Who can
declare here the end of possibilities of the Divine Manifestation?” "Who can
say how far he has extended his Ray?”

Vocabulary:
gabhiravepas, mfn. moved deeply or inwardly , deeply excited RV. i, 35, 7.
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astau vi akhyat kakibhah prthivyas tri dhanuva ydjana sapta sindhin
hiranyaksah savita deva agad dadhad ratna dasuse variyani 1.035.08

Interpretation:

“The eight peaks of the Earth he has illumined with his look, and the three
regions of the desert, and the Seven Rivers! Shining with his golden eyes
the God Savitar should come and establish the treasures, most desirable,
for the giver of Sacrifice.”

Vocabulary:
kakubh, f. (cf. kakud) a peak, summit RV.

dhanvan, n. a bow RV.; dry soil, shore (samudasya; cf. dhanu) a desert, a waste
RV. &c. &c.

yojana, n. (sometimes m.; ifc. f. @) a stage or Yojana (i.e. a distance traversed in
one harnessing or without unyoking; esp. a partic. measure of distance,
sometimes regarded as equal to 4 or 5 English miles, but more correctly = 4
KroSas or about 9 miles ; according to other calculations = 2 1/2 English miles,
and according to some = 8 Krosas) RV. &c. &c.
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hiranyapanih savita vicarsanir ubhé dyavaprthivi antar lyate
apamivam badhate véti sliriyam abhi krsnéna rajasa dyam rnoti 1.035.09

Interpretation:




“Savitar, with golden arms, active, enters the space in-between heaven and
earth. He removes all obstacles and compels the Sun to appear! And
by/through the dark space He moves towards Heaven!”

The key function of Savitar is stated here: abhi krsnena rajasa dyam rnoti,
‘he approaches or moves towards heaven by the dark space’, or he
moves/spreads heaven by the dark space’. It is this characteristic which
makes Savitar the god of the Sacrifice, yajatah, for it is through and by the
darkness that he arrives at Heavenly light. Therefore it was mentioned in
the previous verse that there are three heavens of Savitar, of which one is
in the mortal heaven and the two are properly his: Higher and Illumined
Mind, in Sri Aurobindo’s terminology, and these two are still the extensions
of consciousness of Night. It is these two heavens of Savitar, which actually
make the connection with the supreme light from above of the Intuitive and
Ovemental levels. Thus He links the higher and the lower hemisphere over
these two regions of the Night, spreading them, as it were, abhi krsnena
rajasa dyam rnoti, ‘he approaches or moves towards heaven by the dark
space’.

Vocabulary:
vi, 2. P. (Dhatup. xxiv , 39, veti) to go, approach , (either as a friend i.e. "seek or

take eagerly , grasp , seize , accept , enjoy", or as an enemy i.e. "fall upon ,
attack , assail , visit , punish , avenge") RV. AV. TS. Br.; to set in motion , arouse
, excite , impel RV.; to further , promote , lead or bring or help any one to (two
acc.) ib.

vicarsani, (vi-), mfn. very active or busy RV. TAr.

rnoti, 8. P. A. to go, move.

RRUTEEAl gL G GHeAH: ST JTcg ST |
| - | - T | [
TR T A, S 3 S o 1) g-o3s-go

hiranyahasto asurah sunithah sumrlikdh suavam’ yatu arvan
apasédhan raksaso yatudhanan asthad devah pratidosam grnanah 1.035.10

Interpretation.

“May the Mighty God and the Perfect Guide, with his golden hands, come
straight to us, bringing his own power for our growth and protection,
supremely gentle!

Driving away all the Rakshasas and Yatudhanas, the God stood there, who
is invoked in the Darkness!”

Again here we have a confirmation of Savitar’s relations with the Night; he
is the God who is invoked in the Night, pratidosam grnanah, driving away



all the Rakshasas and other demons, coming to us directly with his support,
protection, increase, mercy, perfect guidance, and mighty power in his
golden hands, he can always extend and save the soul in the darkness.

Vocabulary:
svavas, mfn. (nom. -van) having or affording good protection RV.

pratidosam, ind. /n the evening , in the dark RV.
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yé te panthah savitah plrviyaso arenavah sukrta antarikse
tébhir no adya pathibhih sugébhi raksa ca no adhi ca brihi deva 1.035.11

Interpretation:

“0O Savitar, those paths of yours, which are first and pure, are well made in
the Antariksha. It is by those paths today, which are easy to travel, you
protect us, O God, and on those paths you protect us [from dark forces].”
And again the presence of Savitar in the darkness is mentioned. It is his
ancient paths, purvyasah panthah, which are well made, sukrtah, on which
he can protect the travelers to the other shore and intercede for them with
the dark forces.

Vocabulary:
adhivac, to speak in favour of, advocate RV. VS.

adhibru, Ved. to speak in favour of (dat.) or favourably to (dat.) , /intercede for.



Appendix

Savitar and the Night.

The symbol of the Godhead returning or coming back to Himself over the
regions of the Night of the Inconscient is the secret process of all
manifestation. It is as if the Divine is revealing his own Being to his own
Consciousness in detail by rediscovering Himself anew in all possible
varieties, qualities and relations. In order to do so, He had to make first
the Consciousness, Bliss and Truth of his Infinite Being fall and then to
engage Himself with them by entering them, as it were, bringing them
back to their full divine awareness and power. In this process of
engaging himself the phenomena of Time, Space and Causality come into
being, reorganizing the fallen Consciousness, Bliss, Truth and Being on
the scale of gradual recovery to be able to reveal all the infinite qualities
of the Divine to the Divine in all possible ways: to know and experience
Itself not only in Its supreme everpresent Identity, as the Mother says,
but also in Its newly discovered infinite Unity.

The Night conceals within her bosom the Lord growing towards his own
supreme identity, towards Himself. And the Dawn gradually reveals what
the Night keeps hidden there. The Dawn is a twin sister of the Night. She
is the messenger of Savitar, and the beloved of Surya, the Supramental
Godhead. He follows her paths as the Lord and her husband traveling
from the beyond through the Night towards Manifestation.

It is this fundamental characteristic of Savitar to be engaged within the
creation and to manifest things in and through the Night that makes him
a central figure among the Adityas.

The three heavens of Savitar mentioned in this hymn (1.35) are the key
to the understanding of this manifestation, for there is a place in the
regions of the Night where the Night is no more, as it were, in the two
heavens of Savitar: Higher and Illumined Mind. These are the realms
which none of the creatures of the Infinite Night can overtake, although
they can distort the outcome of it on the lower planes when it passes
through the mental, vital and physical regions, where they have their
access to, but they cannot stay in the regions of the Higher and
Illumined Mind, and still these regions are within the lower hemisphere,
at the top of it. It does not mean that Savitar is restricted only to these
three heavens. In the hymn of Vamadeva RV 4.53.5 to Savitar, we find
such a verse:

trir antariksam savita mahitvana tri rajamsi paribhds trini rocana/
tisré divah prthivis tisra invati tribhir vratair abhi no raksati tmana//



“Savitar is surrounding with his mightiness Antariksham and its three
spaces, and the three luminous realms, rocana, setting three heavens in
motion and three earths, protecting us as if surrounding by himself with his
three laws.”

Vamadeva depicts Savitar as the all including, transcendental and at the
same time an involved Godhead, who is of the power of Ritam, a direct
characteristic of the Supramental Dynamic Truth in things, their right
positioning and relations. For He includes also the three luminous realms of
trini rocana and all that is below it, making the three heavens and the three
earths grow, revealing all the wonders of the Divine Manifestation on the
scale of time and space.

The Divine Dynamism presupposes two different relations: (1) the
enclosing, upholding, containing the whole, and (2) the involvement in it,
participating, being contained. It is only with the Supramental realization
that these two principles of the Divine Dynamism can be fully harmonized
and balanced.

The Night is a container which holds the Divine and yet it is contained by
the Divine. And this function is ascribed to Savitar who embraces the Night
from both ends as Shyavashva Atreya puts it in his hymn:

uta yasi savitas trini rocana uta sdryasya rasmibhih sam ucyasi
utd ratrim ubhayatah pariyasa utd mitré bhavasi deva dharmabhih 5.081.04

“And thou reachest,? O Savitri, to the three luminous heavens; and thou
art utterly expressed by the rays of the Sun; and thou encompassest the
Night upon either side; and thou becomest by the law of thy actions the
lord of Love, O God."?

“O Savitar, you move towards the three Iluminous realms of Svar
(Intuitive Mind, Overmind and Supramental Overmind), totally fit with the
Rays of the Sun (the outpouring of the Supramental Light), enclosing
Night from both sides: from above and from below, and by your laws,
which are supporting the Manifestation throughout, you thus become
Mitra, the Supreme Consciousness of the Divine Mother, Aditi, creating all
that is in your all measuring perception.”

2 My note: that is why it is said that Savitar goes or reaches the three luminous realms, yasi
savitas trini rocana, matching or fitting with the rays of Surya, the Supramental Sun, suryasya
raSmibhih sam ucyasi, which implies the movement from another side: from within and through
the darkness. And that is how he encompasses the Night from both sides. This is the Secret of
the Veda.

3 Sri Aurobindo’s translation; see also: But also thou goest, O Savitri, to the three shining worlds
of heaven and thou art made manifest by the rays of the Sun, and thou encirclest on both sides
the Night, and thou becomest Mitra, O god, with his settled laws of Truth.
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The profound perception here is that the Light of Savitar is rising to Svar
and inclosing the Night from both sides, manifesting a perception of
simultaneous oneness with transcendental.

There is a passage in the Secret of the Veda, where Sri Aurobindo
explains the phenomena of the Vedic Night:

“But the cave is only the home of the Panis, their field of action is earth
and heaven and the mid-world. They are the sons of the Inconscience,
but themselves are not precisely inconscient in their action; they have
forms of apparent knowledge, mayah, but these are forms of ignorance
the truth of which is concealed in the darkness of the inconscient and
their surface or front is falsehood, not truth. For the world as we see it
has come out of the darkness concealed in darkness, the deep and
abysmal flood that covered all things, the inconscient ocean, apraketam
salilam (X.129.3); in that non-existence the seers have found by desire in
the heart and thought in the mind that which builds up the true
existence. This non-existence of the truth of things, asat, is the first
aspect of them that emerges from the inconscient ocean; and its great
darkness is the Vedic Night, ratrim jagato nivesanim (1.35.1), which holds
the world and all its unrevealed potentialities in her obscure bosom.

Night extends her realm over this triple world of ours and out of
her in heaven, in the mental being, Dawn is born who delivers the
Sun out of the darkness where it was lying concealed and eclipsed
and creates the vision of the supreme Day in the non-existence, in
the Night, asati ketum. It is therefore in these three realms that the
battle between the Lords of Light and the Lords of the Ignorance
proceeds through its continual vicissitudes.”
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